
8. Migrants' Construction
of an Urban Identity

8.1 The Scope of Migration in Peru

Chuschinos have participated in the tremendous onslaught of highland
peasants who have descended upon Lima in search of employment. In 2.2 I
discussed the push and pull of Peruvian migration. The capital of Lima, where
72 percent of the nation's industry is located, has borne the heaviest portion
of the migratory burden. Over 25 percent of the country's 13.5 million lives
in or around the city. Lima's population has more than doubled during the
period between 1940 and 1972, corresponding to the post-World War II
industrial development. Other cities are experiencing rapid growth as well.
According to the 1972 census, 53 percent of Peru's population lives in the
urban centers of Lima, Trujillo, Arequipa, Cuzco, Puno-Juliaca, and Huancayo
(Alcantara and Vasquez 1974: 15). Carlos Delgado estimates that during 1967
alone 75,000 persons migrated to Lima (1971: 125). If the current rate of
mass exodus from the highlands continues, by 1980 Lima will have a popula-
tion of 5,800,000 (ibid.).

Chuschino migrants join the hopeful mass of highland peasants who make
up close to 40 percent of Lima's 3.5 million. However, their hopes are too
often unfulfilled and they find themselves among the economically inactive.
During the ten years between 1961 and 1971 there were 200 economically
inactive persons in Peru for every 100 persons working (Alcantara and Vasquez
1974: 26). Lima's recent migrants often find themselves in the unemployed
category and facing a rapid inflation rate (estimated as over 150 percent for
the last ten-year period).

The migrant must call on a wide network of kin and co-villagers for sur-
vival in the competitive urban environment. Furthermore, the threat of
failure motivates migrants to maintain strong ethnic and economic ties with
their places of origin. Paul Doughty (1970: 32) has aptly stated: "That
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situation facing the individual migrant in Peru is complex, and one must be
startled not by the fact that there is apparent social chaos and anomie at
times, but that so many individuals and families are indeed able to retain their
integrative structure or to reorganize their lives in meaningful ways." Doughty
offers an analysis of the clubs or regional associations as an integrative mecha-
nism facilitating adaptation to the urban environment. Likewise, Mangin
(1967) has emphasized the positive aspects of the ability of the squatter set-
tlers to cope with potentially adverse urban situations.

An analysis of the manner in which migrants from Chuschi have manipulated
the traditional symbols of their place of origin provides an illustration of the
process by which migrants restructure their shared identity to accommodate
their urban experiences and render them meaningful. The migrant might be
called the "bricoleur" (L6vi-Strauss 1966) of traditional concepts and symbols;
he takes the elements at hand and rearranges them for his own purposes; he is
an innovator and constructor of symbolic structures. Nevertheless, he is con-
strained by the structural elements available to him. The interplay between
the migrants' collective experiences and the transformation of key traditional
concepts gives rise to the formation and construction of structures. This
chapter applies structuralist methodology to the urban phenomena of migra-
tion.

Pierre Maranda (1972: 338) has stated that, in order to communicate,
people must share common mythic conceptions, which are a society's effort
to preserve its identity over time in spite of the entropic effects of history.
As the random and chaotic events of history impinge on a society, the mem-
bers construct a "mythical conception" of those events. This case study
provides an example not only of how an Andean society made the chaotic
events of migration and illegal invasion orderly but also of how it utilized the
experiences to restructure shared identity and shared mythic conceptions.

8.2 A Brief History of Migration

In the late 1930s the first villager to journey to Lima was a young mono-
lingual Quechua speaker, with no formal education, who had been conscripted
into the army. He returned to Chuschi and convinced a male first cousin to
join him in Lima. The two found lodging in one of the inner city's block
slums and established a small commercial business in the major market. The
first migrant never married. He returned to the village in his advanced years
and died there. Several of the subsequent migrants were widowed women
who preferred to set up small enterprises in the major market of Lima or
establish a house as ambulatory vendors rather than remain in the village and
try to remarry. Vending has remained a major occupation of women to the
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present day. None of the migrants from this particular village have been
employed as household servants. They consider such positions beneath their
status; perhaps this is understandable in light of the absence of hacienda
domination or of influence on the village of origin. Chuschi has been an
independent administrative center since Inca times, and during the colonial
era it was the seat of administration for a repartimiento, but no haciendas
developed in the area. Villagers jealously guard the communal pasture lands,
and they view themselves as an independent closed corporate community and
not as part of the national culture.

This independence and lack of hacienda history helps explain the migrants'
preference for self-employment in small independent businesses. In 1970 such
enterprises included a small wrought-iron furniture shop, a taxi service from
the squatter settlement to the major market, several small stores in the settle-
ment, and, as mentioned above, market vending as a major occupation of
women. Migrants from Chuschi have begun to penetrate the textile and shoe
factories and other wage employment requiring completion of primary school.
This correlates with the increased education of the first migrants. Concomi-
tantly, factory employment has fostered union membership and political
awareness.

By 1941 there were perhaps fifteen to twenty Chuschino migrants residing
in Lima in various inner city tugurios (densely populated block slums). In
that year they organized the Progressive Society of Santa Rosa of Lima, with
Santa Rosa as their patron saint. The declared purpose of the society was to
promote and safeguard the welfare of the village. In the same year they
presented the petition and documentation necessary to obtain the legal status
of indigenous community for the village. With that action the society was
recognized as the legal representative of Chuschi and has continued to handle
legal matters, supervise elections, audit books, and inspect records in the vil-
lage. The society also raises funds for the village schools, buying such items
as sports equipment, uniforms, and band instruments.

In 1946 the members of the society participated in the squatter invasion of
San Cosme, now one of the largest pueblos jovenes or "young communities"
in lima, located on the central highway about five kilometers from the central
city. Matos Mar (1966: 19) estimates that in 1955 the population density of
San Cosme had reached 857 inhabitants per hectare (over 85,000 per square
kilometer). The population in San Cosme continued to expand, and the
original migrants from Chuschi sponsored newcomers from their village of
origin, offering temporary housing to those who wanted employment during
the period between November and April, the interval between planting and
harvest. With the concentration of the migrants in San Cosme, two types of
migration emerged:
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1. Cyclical migration, whereby migrants depend upon relatives and compadres
for housing and aid in finding temporary employment during the period
between November and April

2. Permanent migration, whereby migrants decide to become permanent
residents of lima when their economic situation becomes stable enough.
They retain control of their lands and provide cash for seed, often returning
to the village to supervise the harvest. A relative agrees to plant the
migrants' fields for one half of the harvest.

The literature on migration in Peru has not differentiated the dynamics of
migration; however, He'ctor Martinez (1968: 10) offers a useful typology of
migration. It appears that for Chuschi cyclical migration responds to the
employment potential in Lima, but I have no records or observations to dem-
onstrate how migration fluctuates with economic development or declines.
It would be most illuminating to study the process by which temporary
migrants become permanent migrants and contrast this process to that which
typifies perpetual temporary migration. The migration process is a continuum
that we know only fleetingly. Mangin (1959, 1960, 1967, 1970) has described
cityward migration, but to my knowledge no one has described temporary
migration in Peru or the return migration and the resultant effects on the rural
villages.

Chuschi has suffered a decline in population during the past decade. The
census of 1940 lists a population of 1,310, but in 1961 the population had
dropped to 1,099. A survey completed in 1967 by the Ministerio de Trabajo
(Bolfvar de Colchado 1967: 16) tabulated the outward migration between
January and August of that year. They found that forty villagers migrated to
lima, ten to Ayacucho, the department capital, and ten to a coca plantation
in the department of Jauja. They did not determine whether these migrants
were seeking temporary employment or intended to remain permanently at
their destinations. It is common for villagers to migrate to Lima and to the
department capital to seek temporary wage employment during the period
between planting and harvest. Migration to the coca plantation in Jauja is
always contractual for the coca harvest. During the dry season a Chuschino
can catch a weekly bus to Lima, a two-day trip, and arrive within walking
distance of the squatter settlement where his fellow villagers are now nucleated.
He can communicate back and forth between the rural and urban places with-
out speaking Spanish or adopting western dress or crossing the Plaza de Armas
in the center of lima. He can work for relatives in the major market or find
employment near the new nucleated squatter settlement called 7 de Octubre,
where the majority of permanent migrants live. The settlement bears this
name due to the fact that the original invasion took place on October 7, 1963,
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on the eve of President Belaunde's birthday.

8.3 The Invasion of 7 de Octubre

On October 7, 1963, twelve migrant Chuschino families residing in San
Cosme participated in a "spill-over" invasion across the central highway into
an unpopulated area owned by a housing cooperative comprising six hundred
market venders. One of Lima's leading papers, La Prensa, reported that 2,000
people took part in the October 7 invasion. The police and the Guardia Civil
successfully expelled all but 200 of the invaders on the day of the 8th. The
twelve Chuschino families were among the entrenched 200. They reported
that they defended their position by fortifying the upper entrance of a double-
mouthed cave, the only access to the top. A system of signal lights was used
to warn the hilltop defenders of advancing troops. The police and Guardia
suffered eleven wounded and the invaders many more—the exact number was
never reported. On October 9, 1,000 squatters returned to the site, and the
authorities did not contest their claim to the area. The squatters elected a
seven-member junta whose names were not revealed to the press-they were
designated by numbers only. The first activities of the squatters were to de-
lineate plots with stones, to construct mat shelters, and to make paths up the
steep hillside. The events of this invasion parallel those described by Mangin
(1970). The invaders of 7 de Octubre followed closely the formula for a suc-
cessful takeover except that the area they chose to invade was private rather
than public property. The market venders' cooperative has attempted to
reclaim its land legally, but nothing has been resolved.

During the first months of occupancy the seven-member junta instituted a
defense system whereby each household was responsible for one day of guard
duty at the entrances to the settlement; failure to comply resulted in a fine
imposed and collected by the junta. This effort was not totally effective in
keeping out latecomers to the area, and informants say that the first few
months saw many new squatters pouring into the area. The first rule of
squatter invasion is continuous occupancy. If a mat shelter was left unat-
tended, informants report that it would be immediately occupied. One of the
original invaders left his plot for only two weeks in order to participate in the
village harvest; he returned to find his plot occupied by persons he called
"foreigners," a family not from his village.

The first months of occupation in 7 de Octubre not only saw the creation
of a quasi-military-political organization but also evidenced territorial division,
strife, and fraud as well. Six distinct localized zones developed. The Chuschino
migrants' territory was literally in the middle, in the third zone. Those in the
first and second zones complained to the junta that their plots were smaller
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than those of zones four through six. They attempted to take over areas
adjacent to their zones, causing open battles to occur. Informants relate
that they were compelled to carry straw shields to and from work to protect
themselves from the barrage of stones as they passed through the first and
second zones. A mat shelter could not be left unoccupied even for a period
of a few hours for fear of takeover by those of the first and second zones.
Anxiety over possession of individual plots heightened, and the squatters
were ready prey when one of the members of the junta fraudulently sold
titles to the land. Complaints were brought against him; he was tried and
currently serves a prison sentence for fraud. In spite of the territorial strife and
fighting, the settlement united in order to construct a primary school. They
were successful only after battling government forces and suffering casualties
in the fracas.

At the time of this research (1969-1970), the migrant population from
Chuschi totaled approximately 275 persons residing in 55 households in 7 de
Octubre and 45 persons residing in 9 households in San Cosme. A household
typically includes someone from the village, usually a relative, who is in Lima
temporarily. These persons generally have minimal facility in Spanish and rely
upon their relatives for aid in seeking temporary employment. They often
work for their relatives in the market as street venders or as construction
laborers. They are the cyclical migrants discussed in 8.2.

The ties of kinship and compadrazgo are essential to adaptation to urban
life, and the bilateral personal kindred of the village is flexible to the demands
of the city. Out of a sample of 59 unions of persons residing in 7 de Octubre
and San Cosme, only 18 were with persons other than co-villagers. Of these
18 "foreign" unions, 5 were with persons in the same district or province,
and the remaining 13 were with other migrants of highland origin. The pre-
ferred pattern is to marry someone from Chuschi after a period of residence
together. One informant had not known her husband prior to her arranged
marriage at the age of fifteen to a young man who had established himself in
lima with wage employment. He returned to the village after the two families
had successfully negotiated the marriage and brought his fifteen-year-old bride-
to-be to Lima. They lived together for a year in what is traditionally called
"a year together" (watanakuy), after which they returned to the village to be
married in the church and by civil law. The custom of "a year together" has
been almost eradicated in the village by the priest, but it has reemerged in
lima, where church influence is remote. Migrants explain their preference by
saying that fellow villagers are "our people" and also by the practical considera-
tion that land and animals can be consolidated with a propitious marriage.

Compadres are overwhelmingly chosen from villagers or from co-villagers
living in 7 de Octubre or San Cosme. Essentially the same forms of
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compadrazgo are practiced in the squatter settlement as in the village (chapter
5). Changes in both marriage preferences and compadrazgo selection will
probably occur with the next generation, who see themselves as Limenos rather
than villagers. They will prefer to intensify their urban identity at the expense
of their rural ties. One wonders whether the typical forms of reciprocity will
be abandoned. Chapter 7 differentiated two types of village reciprocity-
public work days for community projects, and private reciprocity, which is
kin-based and directed toward individuals or families. The latter is repaid
in kind, and the former guarantees membership in the society. In Lima both
public and private reciprocity are utilized, and mutual aid has been a key factor
in the success of the migrants' adaptation to their self-constructed community.
House construction is usually carried out over a period of years, during which
both wage and mutual aid are utilized. Turner (1970) estimates that the self-
construction characteristic of lima squatters extends over a twenty-year
period. The priorities followed by Chuschino squatters parallel those outlined
by Turner; they constructed temporary mat shelters first and then built one-
story cinder block shells without roofs, flooring, plumbing, or electricity.
Adequate living space is the first consideration; a second story is added on as
the migrant family is able to pay for the materials. Most often mutual aid is
utilized for part of the construction labor, but wage labor is used for special
skills such as brick laying. Communal labor is essential for the later priorities-
sewers and electricity. In 7 de Octubre electricity is often illegally obtained by
hooking up to lines from a commercial urbanization project below the settle-
ment. Public reciprocity is being utilized to construct the social and ceremo-
nial center of Chuschino urban life-the club house. (See plate 15.)

The club house was begun under the auspices of the Progressive Society of
Santa Rosa of Lima in 1966. They held dances, sports events, and lotteries
to finance the materials, and public work days were called on Sundays with the
society providing beer for all workers. The club house has been built around
the lower entrance of the double-mouthed cave that was crucial to the defense
of the migrants' claimed territory against government troops during the
invasion. The building is a three-sided structure, with the cave serving as the
back wall, and the upper entrance has been closed off. As of yet, the building
has not been roofed, so the cave itself is the place of congregation where
public occasions are held, often accompanied by the retelling of the invasion
story. The club house is the physical self-constructed icon of migrant unity
and identity. The recounting of the invasion story is the manifestation of the
creation of a modern urban origin myth or "mythic conception." The choice
of the cave as the site for the club house is not coincidental, but rather demon-
strates the influence of Andean concepts. One of the Inca origin myths de-
scribes the emergence of the founders of the Inca nobility out of the mouth of



o
o
r-»-

O
« - • •

o'

c
a-

Plate 15. 7 de Octubre Invasion Settlement. Chuschino club (white building) in the mouth of a cave.


